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Dimensions of Bonding and Bridging in 
Religious Communication through the Internet

A Study Based on the Responses of College Students in Chennai
Gnana Patrick

Religious communication through cyberspace grows steadily, 
and greatly changes the nature, functions and dynamics of religious 
beliefs and practices.  Every religious tradition, classical or popular, 
communicates through the different features of the Internet today.  The 
impressive varieties of websites created and maintained by religious 
personnel or institutions speak volumes for the reception they get from 
the public.  People visit these websites for the purposes of getting 
information (knowledge) about religions as well as for practicing 
their devotions or piety.  Among the varied types of impacts of these 
‘religion-online’ and ‘online-religion’ activities, that which is relevant 
for building up a healthy civil society is the one made upon our 
understanding and organization of communities.  The present study 
attempts to enquire into the way the virtual religious communication 
through the Internet impacts upon our experience of communities today.  
It undertakes to analyze the responses of a group of college students in 
Chennai to questions related to the role of religious communication in 
creating ‘bonding’ and ‘bridging’ dimensions of communities in the 
civil society today. 

Dimensions of Bonding and Bridging

Since Robert Putnam spoke about them in the year 2000, dimensions 
of ‘bonding’ and ‘bridging’ have been explored further through empirical 
studies and theoretical analysis in different regions of the world.  The 
interest in studying them goes with the general interest in contributing to 
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enhancing social capital for the sake of creating a vibrant civil society and 
democracy in a given society.

Since the early nineteenth century when Alexis de Tocqueville opined 
that vibrant civil society is a desideratum for a mature democracy, political 
theorists and activists have been exploring into the strength and weaknesses 
of civil society.  However, the interest in civil society went into dormancy 
during the subsequent period until the late twentieth century, when religion, 
an important component of civil society, began to contribute significantly 
to political changes as they occurred in Poland, Latin American countries, 
Iran, and so on.  Inspired by these experiences, there is a revival of interest 
in the transformatory role of the components of civil society for political 
changes today.

A salient theme explored in the civil society discourse today is that of 
‘social capital’, which means ‘experience of social trust based on relatively 
stable networks of interactions’.  A particular society is said to have high 
social capital, when there are high levels of networks of interactions.  And, 
the quality of democracy in a given society is said to be in direct proportion 
to the quantum of social capital.

Social capital, the networks of social trust, grows upon dimensions of 
networks, which are known as ‘bonding’ and ‘bridging’ networks.  Bonding 
network is one which creates an in-growing core-tie among the participants 
based on any homogenous identity, and continues to deepen the relationship 
through repeated participation.  On the other hand, bridging network is 
an out-growing relationship among participants based on heterogeneous 
identities.  Researches have differing findings on the role of bonding 
and bridging networks.  The view that it is bridging networks which are 
congenial for a healthy democracy seems to be privileged by researchers.  
However, those who privilege the bonding networks are also not few.

It may be surmised that a vibrant civil society, contributing to a healthy 
democracy, needs a dialectics of bonding and bridging networks.  While 
the bonding networks deepen our understanding  and commitment to 
values and visions, the bridging networks make the people participate fully 

in the grassroots social and political processes.  While the former gives an 
orientation towards the future, the latter involves us in the present.  It is a 
dialectics between the two which will ensure the growth of civil society 
and democracy.  The salience of the one over the other may endanger the 
very democratic process.

The Study

It is in this context that I undertake a study on the web-based religious 
communication’s role in the emergence of bonding and bridging 
networks of relationship.  The study, as stated above, is among a section 
of the college students in Chennai.  It is an empirical study, undertaken 
with a questionnaire with close-ended questions on the various aspects 
of bonding and bridging relationships.  The study will come out with 
insights into the dynamics operative among college students who take 
to web-based religious communication, which has become a dominant 
mode of experiencing religion today.

The traditional ‘secular’ society would start with an a priori suspicion 
on the role of religion for democracy.  But the contemporary era, which 
is a post-secular one, goes with an open mind with regard to the role 
of religion for a healthy public sphere and civil society.  It provides 
a congenial ambience to this study.  The findings of the study will 
contribute to the understanding of the nature of web-based religious 
communication in relation to its role for creating a healthy civil society 
and participatory democracy. 

During the months of August-September 2013, I undertook 
this miniscule study as a forerunner to an elaborate study to be 
undertaken later.  The miniscule study was done with a close-ended 
questionnaire among 65 college and University students in the vicinity 
of the University of Madras, Chennai.  The questionnaire contained 
17 questions on different aspects of ‘bonding and bridging’ resulting 
from religious communication through the Internet.  Soft copies of 
questionnaire were sent to 100 prospective respondents with a request 
to fill out the questionnaire and send it back.  I received replies from 
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65 respondents most of whom were either undergraduate or graduate 
students, 72.3% (47) of whom were below 25 years of age.  In terms of 
religious belonging, 60% (39) were Christians, 36.9% (24) were Hindus, 
and 3.1% (2) were Muslims.  This miniscule universe of study would 
then be an indicator of attitudes the young students of higher education 
in Chennai are forming towards religious bonding and bridging through 
online religious activities.  Following are some important and interesting 
analytical findings:

1. To a question, ‘whether you like to visit websites of your own 
religion only’, 18.5 % (12) strongly disagreed, 24.6% (16) 
disagreed, 24.6% (16) were neutral, 18.5% (12) agreed and 13.8% 
(9) strongly agreed.  Cumulatively, those who disagreed (18.5 + 
24.6) were 43.1% (28) and those who agreed (18.5 + 13.8) were 
32.3% (21).  If we take those who disagreed to be tending towards 
bridging, and those who agreed to be for bonding, we can conclude 
that the capacity for bridging (43.1%) stands out over against 
bonding (32.3%) among the college students.  However, it needs 
to be noted that the difference is only 10.7% (7) which is a narrow 
margin only.

2. To an alternative question, ‘whether you like to visit the websites 
of other religions as well’, 12.3% (8) strongly disagreed, 12.3% 
(8) disagreed, 15 were neutral, 29.2% (19) agreed, and 23.1% (15) 
strongly agreed.  Cumulatively, those who disagreed were 24.6% 
(16) and those who agreed were 52.2% (34).  If we take those who 
disagreed to be tending towards ‘bonding’, and those who agreed 
towards ‘bridging’, then again, we can state that a majority of 
52.2% were tending bridging over against the 24.6% bonding. 

3. The answers to the two questions above point to the fact that the 
college students in Chennai tend more towards religious bridging 
than towards religious bonding in terms of their online religious 
communicative activities.

4.  When it comes to the motivation for visiting the religious websites, 
a clear majority of the respondents (c.76%) do it for gathering 
information about their own religions as well as about other 

religions, with however a higher majority doing it only with their 
own religions.  When it comes to praying and worshipping through 
the Internet, 43.1% do them through their own religious websites, 
and very interestingly 18.4% do them through other religious 
websites as well.

5. The above findings show that the college students in Chennai visit 
religious websites more for gathering information; however, a 
significant section undertakes online practice of religion too.  It is 
very interesting to note that there are students who pray and worship 
by visiting websites of other religions as well.  This again shows 
an abiding element of a capacity for bridging prevalent among the 
student community.

6. With regard to religious bonding behavior, questions on ‘whether 
visiting websites of their own religion helped them to make friends 
with people of their own religion’ and ‘network with people of 
their own religion for social causes’ were posed.  The answers 
point out that 49.3% agreed that visiting websites of their own 
religions helped them to make friends with their own religions, 
and 75.4% agreed that it helped them to network with people of 
their own religions for good social causes.  This points to the fact 
that college students take to religious websites for networking with 
people of their religions for good social causes.  Common good 
seems to be an important factor in religious bonding among the 
college students in Chennai.

7. To a question ‘whether visiting websites of other religions help 
them to make friends with other religious people’ 43.1% agreed 
and 35.4% disagreed; and to another related question, ‘whether 
visiting websites of other religions help them to remove prejudice 
against other religions’, 45.8% agreed and 29.2% disagreed.  The 
responses point toward a moderate impact, however appreciable 
though, of religious websites on making friends with people of 
other religions and removing prejudices against other religions.

8. When asked whether they seek to argue against other religions 
by visiting the websites of other religions, 41.5% of students 
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agreed and 36.9% disagreed.  This could be read as indication 
of the presence of religious debates as well as the will to argue 
on religious matters.  This answer gets a qualitatively different 
emphasis when 75.4% of the students opined that they visit the 
websites of their own religion to get to know more facts so as to 
prove the truth of their own religion.  However majority of the 
students wisely distinguished between ‘proving the truth of their 
own religion’ and ‘proving the superiority of their own religion’, 
because only 40% agreed to the statement that they visit websites 
of other religions to prove the superiority of their own religions 
as against the above-mentioned 75.4% who spoke about proving 
the truth of their religion.

9. To a question whether visiting websites of other religions help 
them to appreciate other religions, 50.8 % responded affirmatively.  
To another question whether visiting websites of other religions 
helped them to dialogue with other religionists 36.9% agreed, 
and of the same percentage disagreed. This shows the relative 
absence of the practice of dialogue among the college students, 
though this is also an indication that the students are more open 
for such efforts.  To a question whether visiting websites of other 
religions urge to compare them with theirs, 35.4% disagreed, 
while 29.2 % agreed and a good percentage of 35.4 remained 
neutral.  As regards the wish to look for similarities of their 
religions with other religions, 44.6% agreed, 32.3% disagreed, 
and 23.1% remained neutral.

10. From the above statistical account, it can be concluded that the 
college students in Chennai, aging below 25, doing undergraduate 
and post-graduate studies, do take to  religious communicative 
practices through the Internet; while majority of them take to the 
internet for gathering information, practicing what is pointed out 
as ‘religon-online’, a significant section takes to internet to pray 
and worship as well.  In so doing, the college students generally 
exhibit considerable capacity for bridging with other religions, a 
fact which is evidenced in not restricting their visits to websites 
of their religions only, but on the other hand, visiting the websites 

of others and appreciating the similarities of other religions 
with theirs, while remaining circumspect about comparing and 
arguing against other religions.  However, it can also be seen 
that this bridging is not one-sided, but goes with an appreciable 
level of bonding found in making friends with and networking 
for social causes with people of their own religions, praying and 
worshiping through websites of their own religions, and showing 
a proclivity to prove the truth rather than the superiority of their 
own religion.  Going by these findings, it may safely be concluded 
that the college students are generally positively oriented in 
terms of religious bonding and bridging through online religious 
communication.

Implications of the Study

1. Religious communication through the Internet should tap 
the positive orientation of the college students and provide 
opportunities for them to build bridging relationships with 
people of other religions.  For example, since the students look 
for similarities between religions without unduly comparing, 
religious websites of particular religions can also provide links 
for similar teachings or religious practices in other religious 
websites.

2. Online religious communicative practices can concentrate on 
promoting the involvements of students for social causes of 
common good.

3. Religious communication through websites needs to promote 
more and more of dialogue, which is found at a relatively low 
ebb in the study.

4. Exclusive concentration upon either bonding or bridging through 
online religious communication is inadequate, and it does not meet 
the aspirations of a generation which seeks both to be bonded in 
a religious community without however losing the capacity for 
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bridging with other religious communities.  Therefore what we 
need to aim at is more a positive relationship between bonding 
and bridging rather than being negative and exclusive.

5. A number of researches highlight the fact that a positive relationship 
between bonding and bridging is more tenable and fruitful, than 
a negative relationship which decries one over the other.  The 
study on Gulen movement in Turkey is a good example for how 
a religious bonding can also nurture social values and make the 
followers good citizens of a democratic polity.  While a study 
undertaken by an Australian evangelical church bonding comes 
out with the finding that such bonding securities provide fertile 
grounds for crime, while bridging attitudes found in traditional 
Catholic and mainline Protestant Churches deter the emergence 
of crimes within their fold….

6. The study brings to our awareness the importance of religious 
communication through the Internet along with its nature, 
characteristic features, and functions.  One of the singular features 
that characterizes religious beliefs and practices in the era of 
advancement of Information and Communications Technology 
(ICT) is virtuality.  People, especially the young generation, 
increasingly takes to practice of religion not merely with the aid 
of information or data available in the virtual world, but also 
together with the very experience of virtuality, which becomes 
part and parcel of the religious experience.  Virtual pilgrimages 
are a case in point.  In the Indian context, yatra - pilgrimage is 
said to be an important religious practice a person is supposed to 
undertake in her / his lifetime.  It is a yatra intimately associated 
with the religious vision of the asramas of life – the stages of 
life.  During the stage of vanaprastha, a man (because only a man 
can pass through the religious stages of life according to this 
tradition), is supposed to undertake this yatra, visiting different 
temples situated across the country and offering pujas for getting 
purified from avidya so as to realize the atman.  This yatra today 
has come to be performed virtually.  There are websites wherein 
you can ‘undertake’ this yatra.  One visits different temples 

virtually, offers pujas by paying money through the credit card, 
and complete the yatra virtually.  This virtual performance 
certainly is not as complete as the real yatra, but it does offer an 
experience of fulfillment of religious duties, especially for those 
who, for various reasons, are not able to undertake real yatra.  
It gives a sense of religious satisfaction, wherein physicality 
dissolves into virtuality.  Oftentimes, it is not possible to draw a 
line between physicality and virtuality when it comes to religious 
beliefs and practices.   It must be noted that such religious practices 
are increasing in every religious traditions today.  Catholics are 
increasingly being drawn to participating in celebration of the 
Eucharist virtually; Pentecostals are very much in the practice of 
preaching and praying virtually, etc.

Needless to say that such virtual religious practices impact 
upon the way people experience religious communities, which in 
turn, leaves its trace upon the way they experience communities 
in the wider public.  Actual religious communities acquire a 
certain virtuality, thereby opening themselves to possibilities 
and challenges.   Possibilities are like extending their influence 
beyond the physical space and being present to their followers 
wherever they go; the followers can be instructed on religion 
regardless of their physical presence, and can be brought into 
a wider network of religious affiliation.  Thus we see how the 
diaspora communities are increasingly being sustained religiously 
by virtual religious practices.  There is a bonding among them, 
in and through virtual religious practices, and they are enabled 
to exist as distinct religious communities even amidst different 
religious others.

7. Virtuality and Bonding

Virtuality contributes to bonding in different ways.  The most 
obvious way is to introduce and strengthen a sense of community 
among those who share the same religious tradition, whose 
knowledge is presented in its multiple dimensions in the internet.  
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Knowledge regarding holy books or writings, religious leaders, 
events like festivals, and interpretations of various facets of 
religious beliefs and practices given out in the cyberspace brings 
an awareness or strengthens the existing consciousness of a 
religious community with which the visitor to the websites shares 
her / his identity, sympathy, concern, etc.  This virtual knowledge 
spreads its wings across space and brings together participants 
from across the globe.  It makes a virtual bonding, whose power 
emerges as and when its identity is hurt or challenged in the 
actual public sphere.  It is then a virtual bonding whose impact 
upon actual community is sporadic and timely.

While this is the tangible way in which virtuality contributes to 
religious community, the other way, which is not less important, 
is the way an adherent of a religion ‘practices’ her / his religion 
through the internet.  The study brings to our awareness the fact 
that even the college going students, 43.1% of them, take to the 
internet to practice their religion.  It is an indication that the 
growing generation will take to this virtual practice of religion 
more and more as communication facilities increase.  This 
certainly is a more substantive way of participating in a virtual 
religious community, which has its tangible impact upon the 
actual religious community.  This creates a virtual bonding, whose 
impact is not just sporadic, but more sustained and enduring. 

8. Virtuality and Bridging

The study throws up data which evidence the fact that bridging 
takes place in a significant way through religious communication 
through the Internet.  The way majority of the college students 
disagreed to the statement ‘I like to visit the websites of my 
religion only’, the way a more emphatic majority agreed to the 
statement ‘I like to visit the websites of other religions as well,’ 
the fact that majority (50.8%) of the respondents perceive that 
religious websites help them to appreciate other religions, and 
the fact that majority of the respondents (40%) do not want to 

prove the ‘superiority’ of their religion, but wish to argue for the 
truth (75%) of their religion point to the presence of a significant 
space for religious bridging among those who visit religious 
websites.  This space could be read as spiritual, cultural, and 
social, because this space draws resource from all these spheres, 
while simultaneously impacting upon them.

9. Bonding and Bridging Relationships in Terms of Virtual 
Experiences

Sustained impact of virtual religious communication upon 
actual religious bond on the one hand, and a simultaneous 
presence of a significant space that provides for religious bridging 
on the other reflects the not simple straightforward reality that 
exists today.  Reality of virtual religious communication as well 
as its impact upon actual reality is more complex, and provides 
prospects and challenges.  The contemporary society is called 
upon to live up to these prospects and challenges, and there is 
not a simple way to ignore and bypass this reality.  As ICT is 
growing in a fast mode, its impact is also growing; in the realm 
of religious communication through the Internet, it contributes 
to accentuating the awareness of bonding and identity on the 
one hand and bridging and relationship on the other.  Besides 
cultivating the ability to draw strength from one’s community, 
the dynamics of bonding has much to do with humanity’s search 
for truth, values, ultimate meaning, goal, future orientation, etc.  
The dynamics of bridging, on the other hand, has much to do with 
virtues of relationship, solidarity, mutuality, inter-subjectivity, 
etc.  It is in the ever-unfolding dialectics between this bonding 
and bridging that human society will draw strength and vitality, 
and grow in its civil virtues.  Civil society, a space for creative 
transformative praxis rather than passive calm, will stand to 
gain much from this dialectics, and enhance the depth and width 
of democratic experience. 1  Much more significantly in terms 

1 I am aware that there are studies which opine that use of the Internet supports democratic 
experience only through bridging ties, and not bonding ties.  Keith Hampton, for example, 
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of religious communication, it is in this dialectical mutuality 
between religious bonding and bridging that human beings will 
continue to experience the mystery of the Divine; and religious 
communication through the Internet will continue its mite 
unfailingly.
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comes out with the finding that ‘Internet use largely supports democratic engagement through 
interaction with bridging but not bonding ties’.  But my study throws up the insight that use of 
internet supports both bonding and bridging, without however, losing the space for bridging 
relationships to support a democratic polity.

Frequency Table
Demographic Profile

Sex
Frequency Percent Valid Percent Cumulative 

Percent
Valid Male 31 47.7 47.7 47.7

Female 34 52.3 52.3 100.0
Total 65 100.0 100.0

Educational Qualification
Frequency Percent Valid 

Percent
Cumulative 
Percent

Valid Undergraduate 26 40.0 40.0 40.0
Post-Graduate 27 41.5 41.5 81.5
Research 
Scholar

11 16.9 16.9 98.5

Diploma 1 1.5 1.5 100.0
Total 65 100.0 100.0

Age Group 
Frequency Percent Valid 

Percent
Cumulative 
Percent

Valid Below 25 47 72.3 72.3 72.3
Between 25 to 
35

13 20.0 20.0 92.3

Above 35 5 7.7 7.7 100.0
Total 65 100.0 100.0

Religious Belonging
Frequency Percent Valid 

Percent
Cumulative 
Percent

Valid Christian 39 60.0 60.0 60.0
Hindu 24 36.9 36.9 96.9
Muslim 2 3.1 3.1 100.0
Total 65 100.0 100.0
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Frequency Table of Responses

1. I like to visit the websites of my own religion only

Frequency Percent Valid Percent Cumulative 
Percent

Valid Strongly 
Disagree

12 18.5 18.5 18.5

Disagree 16 24.6 24.6 43.1
Neutral 16 24.6 24.6 67.7
Agree 12 18.5 18.5 86.2
Strongly Agree 9 13.8 13.8 100.0
Total 65 100.0 100.0

2. I like to visit the websites of other religions as well
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

8 12.3 12.3 12.3

Disagree 8 12.3 12.3 24.6
Neutral 15 23.1 23.1 47.7
Agree 19 29.2 29.2 76.9
Strongly Agree 15 23.1 23.1 100.0
Total 65 100.0 100.0

3. I visit the websites of my religion to gather more information
Frequency Percent Valid Percent Cumulative 

Percent

Valid Disagree 1 1.5 1.5 1.5
Neutral 6 9.2 9.2 10.8
Agree 27 41.5 41.5 52.3
Strongly Agree 31 47.7 47.7 100.0
Total 65 100.0 100.0

4. I visit the websites of other religions to gather more information
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

8 12.3 12.3 12.3

Disagree 8 12.3 12.3 24.6
Neutral 15 23.1 23.1 47.7
Agree 19 29.2 29.2 76.9
Strongly Agree 15 23.1 23.1 100.0
Total 65 100.0 100.0

5. I visit the websites of my religion to pray and worshi
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

6 9.2 9.2 9.2

Disagree 11 16.9 16.9 26.2
Neutral 6 9.2 9.2 35.4
Agree 25 38.5 38.5 73.8
Strongly Agree 17 26.2 26.2 100.0
Total 65 100.0 100.0

6. I visit the websites of other religions to pray and worship
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

24 36.9 36.9 36.9

Disagree 16 24.6 24.6 61.5
Neutral 13 20.0 20.0 81.5
Agree 9 13.8 13.8 95.4
Strongly Agree 3 4.6 4.6 100.0
Total 65 100.0 100.0
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7. Visiting my religious sites helps to make friends with people of my 
religion

Frequency Percent Valid Percent Cumulative 
Percent

Valid Strongly 
Disagree

4 6.2 6.2 6.2

Disagree 10 15.4 15.4 21.5
Neutral 19 29.2 29.2 50.8
Agree 15 23.1 23.1 73.8
Strongly Agree 17 26.2 26.2 100.0
Total 65 100.0 100.0

8. Visiting my religious sites helps to work with people of my religion for 
good cause

Frequency Percent Valid Percent Cumulative 
Percent

Valid Strongly 
Disagree

4 6.2 6.2 6.2

Disagree 1 1.5 1.5 7.7
Neutral 11 16.9 16.9 24.6
Agree 38 58.5 58.5 83.1
Strongly Agree 11 16.9 16.9 100.0
Total 65 100.0 100.0

9. Visiting other religious sites help to make friends of other religions
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

10.5 15.4 15.4 15.4

Disagree 13 20.0 12.0 35.4
Neutral 14 21.5 21.5 56.9
Agree 20 30.8 30.8 87.7
Strongly Agree 8 12.3 12.3 100.0
Total 65 100.0 100.0

10. Visiting other religious sites help to remove prejudices against other 
religions

Frequency Percent Valid Percent Cumulative 
Percent

Valid Strongly 
Disagree

11 16.9 16.9 16.9

Disagree 8 12.3 12.3 29.2
Neutral 16 24.6 24.6 53.8
Agree 23 35.4 35.4 89.2
Strongly Agree 7 10.8 10.8 100.0
Total 65 100.0 100.0

11. Visiting other religious sites help to argue against their claims
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

8 12.3 12.3 12.3

Disagree 16 24.6 24.6 36.9
Neutral 14 21.5 21.5 58.5
Agree 24 36.9 36.9 95.4
Strongly 
Agree

3 4.6 4.6 100.0

Total 65 100.0 100.0

12. Visiting other religious sites help to converse with other religionists
Frequency Percent Valid 

Percent
Cumulative 
Percent

Valid Strongly 
Disagree

8 12.3 12.3 12.3

Disagree 16 24.6 24.6 36.9
Neutral 17 26.2 26.2 63.1
Agree 19 29.2 29.2 92.3
Strongly 
Agree

5 7.7 7.7 100.0

Total 65 100.0 100.0
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13. Visiting other religious sites urges to compare them with my religion
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

10 15.4 15.4 15.4

Disagree 13 20.0 20.0 35.4
Neutral 23 35.4 35.4 70.8
Agree 12 18.5 18.5 89.2
Strongly 
Agree

7 10.8 10.8 100.0

Total 65 100.0 100.0

14. Looking for similarities with my religion when I visit other religious 
sites

Frequency Percent Valid Percent Cumulative 
Percent

Valid Strongly 
Disagree

9 13.8 13.8 13.8

Disagree 12 18.5 18.5 32.3
Neutral 15 23.1 23.1 55.4
Agree 18 27.7 27.7 83.1
Strongly 
Agree

11 16.9 16.9 100.0

Total 65 100.0 100.0

15. Visiting other religious sites help to appreciate other religions
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

5 7.7 7.7 7.7

Disagree 14 21.5 21.5 29.2
Neutral 13 20.0 20.0 49.2
Agree 21 32.2 32.3 81.5
Strongly Agree 12 18.5 18.2 100.0
Total 65 100.0 100.0

16. Visiting my religious sites to find facts and truths
Frequency Percent Valid Percent Cumulative 

Percent

Valid Strongly 
Disagree

2 3.1 3.1 3.1

Disagree 5 7.7 7.7 10.8
Neutral 9 13.8 13.8 24.6
Agree 18 27.7 27.7 52.3
Strongly 
Agree

31 47.7 47.7 100.0

Total 65 100.0 100.0

17. Visiting other religious sites help to prove the superiority of my 
religion

Frequency Percent Valid Percent Cumulative 
Percent

Valid Strongly 
Disagree

10 15.4 15.4 15.4

Disagree 16 24.6 24.6 40.0
Neutral 13 20.0 20.0 60.0
Agree 12 18.5 18.5 78.5
Strongly 
Agree

14 21.5 21.5 100.0

Total 65 100.0 100.0


